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Exposition of Purushartha- Siddhyupaya.
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1. Victory to that Supreme Intelligence, whefe. as it

were in a mirror, is reflected the chain of all substances, in all
their infinite conditions.

Commentary

The word wt supreme, indicates the highest conceivable degree
of perfection; anﬂ the word sifiz, Effulgence, is used to convey the
idea of pure absolute luminous omniscience, the utter absence of
any the sli ghtest shadow of the darkness of ignorance.

Glorloua on Vlctorlous,r is an exclamation of unsuppressable Joy,
experienced in the contemplation of the Almighty Omniaclenc/ :
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" The expression qardaTfast, the chain of substances, conveys the
idea of 8 well-ordained connection ‘and thoroughly regulated inter- '
action amongst all substances; and negatives the suggestion of con-
fusion,.chaos, or chanee. The expression anedh: wwwgsin, in all
their infinite conditions, shows that the infinite substances in the
Universe are constantly, at every moment of time, undergoing
ehange of condition, but the Omniscient sees and knows them all,
as a whole, and in all their varying modes and circumstances, in past,
present, and future.

The words T9Uaw ¥, as if it were in a mirror, show the purity

and exactitude of knowledge, without any indistinctness, confusion
or overlapping, and the absence of any effort, mental or otherwise.

_ The pure, perfect and absolute knowledge is such that init are
reflected distinctly and simultaneously, at one and the same time,
all possible and constantly ¢hanging conditions, past, present, and
future, of all objects which exist, individually and collectively,
analytically and synthetically, in all their minutest parts as well as
in their whole ; and without any effort or exertion, mental or other-
wise.

Effort connotes imperfection, and only ceases to exist when per-
fection absolute is attained, and knowledge and soul become iden-
tical.

The auspicious opening verse demonstrates the basic doctrines
of Jaina Philosophy, that all existenee, though constantly .ehanglng?,'
is an eternal entity, and not a mere illusion ; that all existence'is
capable of being definitely and positively known, and that Pure
Consiousness, the Liberated Soul, is Omniscient. Jainism is thus
distinguished from Illusionism, Atheism, and other systems of

Philosophy.
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9. TbowtoAnekant (Jaina Philosophy), which is the root
basis of the Highest Scripture, which dispels the wrong notions
about elephant, of persons born blind, and which removes the
contradictions-amongst all those who entertain one-sided or

limited points of view.
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Commentary.

The phrase STeeafiegfaar, refers to the well-known illustration
of the various different conceptions which a number of congenitally
blind persons, who had not known an elephant, came to entertain of
the shape of an elephant, when they happened to stumble against
the animal,

One who caught hold of the ear declared that the elephant was
like a big palm-leaf fan. He who seized the leg insisted that the
animal was like a pillar, while the one who caught the tail main-
tained that theelephant was like a big hard rope. And again the
person who touched the trunk affirmed strongly that it was like an
extraordinary big cobra, which hissed but did not bite. Each of
them maintained that his own conception was the right one, and the
others were wrong.  The fact was that each of them had only
grasped a portion of the body of the elephant, and formed only a
partial conception, which though true, so far as it went, was not the
whole truth. Eath one of them had a limited, but not a perfect
knowledge of the elephant as a whole. The man with eyes who
could see the whole of the elephant all at once, explained to each one
of the blind persons, that though correctly asserting a part, he was
ignorant of the whole truth ; and thus set at rest the wrangling
amongst theimperfectly informed persons, who assailed each other
as wrong and untrue, while not one of them knew the whole truth.

The vast majority of philosophers are so very much engrossed in
their own theories that they would not care to look beyond. Each is
80 very partial, one-sided and prejudiced, that he would not, like a
person born blind, examine the other systems. Looking at things
from different angles of vision, each has been disputing with the
others, asserting his own system to be correct, and the others wrong.
Such disputations among the various systems of philosophy are recon-
ciled by the all-embracing all-encompassing Anekant, the Univer-
sal System, the all-comprehensive Science of Thought.

After doing obeisance to the Supreme Intelligence, the Pure and
the Highest Self, the Parmatma, the fountain-head of all knowledge,
of all Seripture, of all Revelation, the author, here offers salutation
to the Revealed Knowledge, the Highest System of philosophy, the
Universal Truth, which reconciles, encompasses, assimilates all
partial systems, incomplete, one-sided, and hence jarring and contra-
dictory among themselves.
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3. Afterhaving carefully studied the Highest Scripture,
which affords 2 matchless vision of the three worlds, 1 pro-
ceed to expound, for the sake of scholars, this (treatise)
Purushértha-Siddhyupéya.

Commentary.

The word ‘““‘one eye”’ conveys the idea of unequalled, matchless
vision, such as cannot be had anywhere else, in any other system of
Philosophy. The book is written for the sake of sensible earnest
students. Neither this, nor any other book can do any substantial
good to the foolish, prejudiced, bigoted, or obstinate person, who
cannot, or would not, think widely and deeply.

Purushartha 8iddhyupaya.—This name is given tothe treatise
because it literally deals with the method of attaining the object of
the Soul. The object of the Soul is the riddance of all imperfection,
due to its contact with matter, and the consequential evolution into
ultimate perfection, the inherent quality of the Soul.

The book is the result of firm conviction and deep research de-
rived from an extensive study of the most sublime and all-compre-
hensive Philosophy, the Highest Revelation made by the All-Know-
ing Arhat.
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4. True philosophy is promulgated in the Universe, by
those who, themselves conversant with the real and the prac-
tical aspects, dispel the difficult.to-be-removed ignorance of

pupils by an exposition of both the absolute and the relative
aspects of things.

Commentary.
The word @4, literally means, a ford, a means of crossing over,

Metaphorically it denotes a spiritual guide, or Philosophy, which
enables one to cross over the ocean of recurring births in this world.
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The adoption of a one-sided view, whether absolute, or relative,
would beprejudicial and obstructive toright advancement and evolu-
tion,

The Jain Philosophy explains all points in a two-fold manner.
The Nishchaya, Mukhya, Shuddha, Satyértha, Bhutértha, or Drav-
yérthika Naya, is that aspect which views things from an absolute
standpoint, unaffected by the influence of surrounding circums-
tances. Vyavahdra, Upachéra, Ashuddha, Asatydrtha, Abhutértha,
or Parydyarthika Naya contemplates the same objects in their vary-
ing conditions under outside influences. This study of the two-fold
aspect of substances, is essentially necessary for a full and perfect
comprehension of an object. From the Nishchaya Naya, man viewed
as the Jiva is pure consciousness, and is immaterial. Again, as en-
cased in the body, it is from Vyavahéra Naya, said to possess weight,
colour and other attributes of matter. The preceptor should there-
fore be fully acquainted with all points of view, in order to discourse
to various persons from the aspects in which they can grasp them.
The master should be able to approach all intellects, high and low,
to satisfy the most advanced student as well as to make things clear

to a beginner.
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6. In this connection, Nishchaya is defined as the Real,
and Vyavahéra as unreal. Almost the whole world has its
face against Knowledge of the real aspect. '

Commentary.

The vast majority of people in the world are so very much en-
grossed in mundane pursuits, that they pay no attention, and bestow
no thought to find out the reality of their own selves. And there-
fore they go deeper into the mire of mundane meanderings.
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8. The high saints point out Vyavahéra for the guidance
of the ignorant. A discourse is of no avail to one, who knows

Vyavahdira only.

























































