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Commentary.

Right belief and Right knowledge both are two distinct attri-
butes of Jiva. They respectively are obscured by two distinctive
Karmas, wrong belief, mithyadtya, and knowledge obscuring, Jnana-
varana. On the attainment of Right belief, the knowledge then
existing becomes Right knowledge; but because of the existence of
knowledge-obscuring karma in operation, it is not perfect. Therefore
it is necessary to make constant endeavours for advancement of know-
ledge as long as omniseience is not evolved.
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33. The Conquerors have called Right knowledge the
effect and Right belief the cause. Therefore, it is desirable to
be striving after knowledge on attaining Right belief.
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34. Although Right belief and Right knowledge aye
contemporaneous, there is yet a clear relation of cause and
effect between them, just as there is between a lamp and its
light.

Commentary.

Lamp and light go together ; still the lamp precedes the light,
and light cannot be said to precede the lamp. In the same way
there is the relation of cause and effect between Right belief and
Right knowledge, though both are almost simultaneous. Right

knowledge cannot precede Right belief, and from this point of view
Right knowledge is called the effect and Rj ght belief the Cause.
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35. Effort should be made to understand the existing
many-natured principles. Such knowledge free from doubt,
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perversity, and vagueness, is really the very quality of the self.
Commentary.

From the practical point of view, continuous effort for the ac-
quisition of knowledge of the existing truths is right knowledge,
which must be free from doubt, perversity and vagueness.

From the real point of view, such Right knowledge is the very
attribute of the soul, and is exposed on removal of knowledge-cb-
scuring Karma.
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86. Let there be a devotion to knowledge, with a cor-
rect use of the words, with a full acquaintance of their mean-
ings, with a combination of both, at proper times, with due
respect, in proper manner, accompanied with great zeal and
without concealment.

Commentary.

The 8 pillars of Right belief have been descri bed in Chapter II.
Here are set out the 8 pillars of Right Knowledge.

1. Grantha—Reading, writing and pronouncing every letter
and word correctly.

2. Artha—Understanding the meaning and full significance
of words, phrases and the text.

3. Ubhaya —Reading, writing and speaking with full and
proper understanding of the import of what is read, written and
spoken.

4. K414- Observance of regularity, punctuality, and propriety
of time. Improper and unsuitable occasions should be avoided.

5. Vinaya Reverent attitude.

6. Sopadhéna-— Propriety of behaviour.

7. Bahuména Zeal.

8 Aninhava- No Concealment of knowledge, or of its sources.
If knowledge is pursued in the manner stated above, it will be pro-
perly and progressively acquired and promulgated.

—:0 :—

CHAPTER IV
Right Conduct.
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37. Those who have got over wrong belief, have come
to know the full significance of the Tattwas through accurate
knowledge, and who are firm and unshakeable, must always
follow Right Conduct.

Commentary,

After right belief, and Right knowledge, the third, but the
most important path to the goal of Moksha is Right Conduct,
the three together forming what is collectively known as Ratna
Traya, the ‘‘Jewels three” of Jainism. Right belief and Right
knowledge would not lead to Moksha, which is attainable only after
the destruction of all karmic confact and this can only be accom-
plished through Right Conduct.
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38. Conduct which follows ignorance can never be de-
signated as ‘Right”’; therefore, the acquisition of Right
Coniuct is lectured upon subsequent to “Knowledge,

Commentary.

From the real point of view, Right Conduct is an inherent attri-
bute of Jiva, in its pure condition. From the practical point of view,
the adoption of such rules of discipline, as restrain all censurable
movements of speech, body and mind, as weaken and destroy all
passionate activity and as lead to non-attachment and purity, mean
and are included in Right Conduct.
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39. Thus, by restraint of all censurable movements, is
attained such clear and unattached conduct, as is above all
passion. This is the very nature of the self.
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40. As distinguished by total or limited abstinence
from injuring, falsehood, theft, unchastity, and worldly
attachment, Conduct is of two kinds.
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Commentary.

Conduct from the practical point is Full, when there is tota)
abstention from the 5 faults stated above. This is practised by
the saints and is called Maha-vrata.

It is Partial when such abstention islimited. This is the lay-
man’s discipline and is termed Anuvrata.
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41. When engaged in complete abstention one be-
comes a saint, the personification of pure Jiva. - He who
is engaged in partial restraint only, would be a disciple,
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42. All this indulgence is “Himsa” because it injures
the real nature of Jiva. Falsehood, etc., are only given by
way of illustration, for the instruction of the disciple,
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43, Any injury whatsoever to the material or conscious
vitalities caused through passionate activity of mind, body or
speech is Himsa, assuredly.

Commentary.

Under the influence of passion, a person injures the natural
purity of Jiva; and, as a result of the working of the passions, he
loses his life-forces, or life itself, and similarly, causes pain to
others, or even the deprivation of vitalities or of life itself.

Passion is thus the moving cause which leads to Himsa.

The word Prina means vitality, Itis of two kinds. Bhéva
Préna, conscious vitalities, are the attributes of Jiva such as con-
sciousness, peacefulness, happiness, power viz., Dravya Prdna are ma-
terial vitalities. They are 10, the b senses of touch, taste, smell,
sight and hearing, the three forces of body, speech, and mind, and
breathing and age. The conscious vitalities are possessed by all
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Jivas alike, With reference to the possession of material vitalities
Jivas differ and are divided into the fo!lowin_g six classes.

1. Ekendriya, one-sensed, such as earth-bodied, fire bodied, air-
bodied, vegetable-bodied. They have 4 vitalities, age, breathing,
body force, and sense of touch.

2. Dvendriya, two-sensed, such as worms, conch, shell. Thege

have 6 vitalities, the previous four, and speech-force and sense of
taste.

3. Treendriya, three-sensed, ¢. ¢., bug, ant, scorpion, lice. They
have 7 vitalities ; sense of smell is added to the above six.

4. C aturendriya, four-sensed, e. g,, wasp, moth, fly, bee. They
possess the sense of sight also besideg the above 7, and have thus
eight vitalities.

6. Panchendriya Asainj. Irrational, five-sensed, such as a kind
of serpent found in water. They have nine vitalities, the sense of
hearing being added to the preceding eight. They are rarely found.

6. Panchendriya, Saini. Rational five-sensed. They include
hellish, celestial and hunan beings, baasts, birds, fowl fishes,

serpents, etc., They have ten vitalities, mind-force being added to
t.e above nine

Influenced by passion. one injures his own conscious vitalities
as well as the material ones ; he may further injure the vitalities of
others. Passion thus necessarily leads to Himsa.
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44. Assuredly, the non -appearance of attachment and
other (passions) is Ahimsa, and their appearance is Himsa.
This is a summary of the Jaina Scripture.
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46. There never is Hlimsa when vitalities -are injured,
if & person is not moved by any kind of passions and is
carefully following Right Conduct.

Commentary.

A saint duly observing the rules of conduct walks along, care-
fully looking ahead, and intent on avoiding injury to the crawling
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‘creatures. If by chance any insect is then injured or trampled under
foot, he will not be responsible for Himsa.

STIEAEIEl  WNEiAE  IqeIREn |
Rrazal SfiAr @ A wraeEd gd fEr o 9§ 0

46. And, if one acts carelessly, moved by the influence
of passions, there certainly advances Himsa in front of him
whether a living being is killed or not,
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47. Because under the influence of passion, the person
first injures the self, through the self; whether there is subse-
quently an injury caused to another being or not.

Commentary.

If a person actuated by passion runson carelessly, with no thought
of avoiding injury, he would be liable for Himsa, whether any
living being is killed or not ; in as much as he has certainly injured
hisown conscious vitalities.
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48. The wantof abstinence from Himsa, and indulgence
in Himsa, both constitute Himsa ; and thus whenever there
is careless activity of miind, body, or speech, there always is
injury to vitalities.

Commentary.

Whenever there is passionate and careless thought activity there
is Himsa, most certainly, because injuryis caused to one’s own vital-
ities. He who has not taken a vow of Ahimsa, must necessarily have
an inclination towards Himsa, whether he indulges in it or not.
This attitude makes him liable for Himsa.
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49. A mere contact with external objects, will not make

a person guiity of Himsa. Even then, for the purification of

thought, one ought to avoid external causes leading to Himsa.
- Commentary.

This is caution and admonition, conveyed to those extremists
who would not dissuade one from contact with worldly objects, in
the belief that if one’s own thoughts are pure, unalloyed and un-
attached,nothing external can affect him prejudicially. This isa
mistake. There always is a possibility of fall, and al] temptations
should be avoided.

Mere possession of a sword would not make one guilty of Himsa-
~ Such possession, however, affords a likely opportunity for an injur-
jous use of the sword. Therefore to prevent all possibility of dis.
position to injure, one should not entertain desire for possession of
such objects as are likely to cause injury.
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60. He, who,ignorant of the real point of view, takes
shelter therein in practice, is a fool, and being indifferent to
external conduct, he destroys all practical discipline.

Commentary,

One who has not grasped the full significance of the real point
of view, but thinks that he hag understood it, or acts under the illu-
sion that Jiva is always pure, is neither the doer nor enjoyer of Kar-
mas, and has no concern with the activities of mind, body and speech,
lives a wanton life and altogether ignores all rules of conduet whe-
ther for saints or laymen. Sucha misguided person is constantly
guilty of Himsa, because he never attempts the riddance of passions
and sense-desires.

The real point of view is meant only for meditation of the pure
self, and self-realization. When not engaged in Self-meditation, the
activities of mind, speech and body should be guided and controlled
by the prescribed rules of discipline, and one skould follow the
practical point of view.
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B1. One who does not actually commit Himsa, becomes
responsible for the consequences of Himsa; and another who'
actually commits Himsa, would not be liable for the fruit of
Himsa.

Commentary.

All depends on the nature and intensity of thought and inten-
tion. If one is ever thinking of causing harm to another, heis guilty
even though he does not actually cause any injury ; and another who
intent upon not causing any injury, becomes the unconscious instra-
ment of Himsa, would not be penalised for such a result. A burglar
who fails in robbing an honest citizen is punished as a felon, and a
surgeon, even though his patient may die during an operation skil-
fully performed, with all attention, is not responsible for such
death.
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B2. To one, trifling Himsa brings in time serious result ;
to another grievous Himsa at time of fruition causes small
consequence.

Commentary.

The degree of Himsa varies with the motive which causes it.
The building of a temple may occasion injury to innumerable beings,
but the person who builds carefully with compassionate attention
commits only such Himsa as is unavoidable.

Again, take the case of what we call a sportsman, who goes
out hunting for the sake of pleasure only. He pursues a timid inno-
cent deer, who runs about among bushes and fields for shelter. Yet
the hunter bent on Kkilling the inoffensive creature relentlessly
follows him on, and uttersa shout of triumph when he overtakes
and kills him. He seizes his dead body and gloats in the thought of
having a delicious dish of venison in the company of friends, and &
deer’s skin for decoration and other uses.

The amount of evil Karma generated and acquired by the
temple builder, is much less than what the hunter becomes
responsible for, though the former has killed living beings beyond
reckoning, and the latter only one. The reason is the comparative
degree of- passion which actuates the action.
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63. Even when  jointly committed by two per-
sons the same Himsa at the time of fruition, curiously enough,
causes severe retribution to one, and a mild one to another.

Commentary.

One goes out to kill another, and takes his servant with him.
Both master and servant join the murder. The master all along feels
an excitement, pleasure, and satisfaction in having got rid of one
whom he hated. The servant, huwever, for fear of losing kis job un-
willingly joins the master in the foul deed, and all along regrets,
curses himself and repents for his weakness in serving such a
master, and in joining such a foul deed. Both are equally guilty,
but the degree ot culpability varies: because of the degree of evil
intentions entertained by them. The master will bind karmas,
s*erner, grosser, of greater intensity, and of longer duration than
thyse which will bini the servant. In effect the same Himsa com-
mitted by both, will affect them differently.
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654. Because of intention, Himsa is culpuble sometimes
before it is committed, sometimes at the time of commission,
sometimes even after it has been committed, and sometimes
for attempt to commit it, even when it is not committed,
because of the intention to commit Himsa.

Commentary.

A person has been contemplating and devising schemes to com-

-mit murder, but for some reason is incapacitated from carrying out

his intention, another commits murder, a third commits murder,

and thereafter continues to gloat over his act; and a fourth attempts

but fails in the attempt to murder. All the four are culpable, and

have to suffer for Himsa. Itis the intention which makes one
culpable.
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66. Himsa is committed by one, and there are many
who suffer the consequences; many commit Himsa, and only
one suffers the consequence for Himsa,

Commentary,

A person commits murder. The many persons who look approy-
ingly on, take interast in and apg‘l;.ud the deed, have to suffer the
consequences thereof. Againa whole army fights and kills, but
the responsibility for all the carnage committed under his orders

lies with the king.
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66. Himsa gives Lo one at the time of fruition, the con.
sequence of Himsa only’; to another that same Himsa gives
considerable Ahimsa reward.

Commentary.

A number of persons happen to witness lynching by & mob. One
of them sympathises with the victim and puts forth his best efforts
to save him from the fury of the assailants. Another excites and
encourages the mob in the lynching. The latter is guilty of Himsa,
and the former acquires the merit of Ahimsa.
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67. Inresult, Ahimsa gives to one the consequence of
Himsa; to another Himsa gives the benefit of Ahimsa,
1t is not otherwise.

Commentary.

A person protects and saves an innocent vietim of oppression.
Another declaims against this act of Ahimsa, and wishes that the
victim were not so protected and saved. By such thought he be-
comes liable for Himsa.

-Again if the person who interferes to proteet and save an inno-
cent victim fails in his attempt, he would acquire the merit of
Ahimsa, though Himsa has been caused by some one else,



84 THE SACRED BOOKS OF THE JAINAS

{0 ﬁﬁwﬁ;_&r g;ﬁft AAgEEA |
TR dafa g SGEATIRAFRE: U LS 0

658. In this forest of various points of view, difficult to
be traversed, only the masters who have a thorough acquaint-
ance with the application of different view-points, can help
those who are ignorant of the Path.
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- B69. The wheel of Jain view-points, extremely sharp-
edged, and ditficult to be warded off, would, when used by
misguided intellects, cut off (their) heads, quickly.
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60. Having thus correctly understood what is meant by
Himsa, its consequence, its victim, and its perpetrator, persons
who embrace (the doctrine) should always avoid Himsa, to
the best of their capacity.
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61. Those who desire avoiding Himsa, should, first of
all take care to renounce wine, flesh, honey, and the five
Udumbar fruits.

Commentary,

The five Udumbar trees are Gular, Anjeera, Banyan, Peepal,
and Pékar, all belonging to the fig class.
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62. Wine stupifies the mind ; one whose mind is stupi-
fied forgets piety ; and the person who forgets piety commits
Himsa without hesitation.
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83. And wineis said to be the birth-place of many crea-
tures which are generated in liquor; those who are given up
to wine, necessarily commit Himsa.
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84. DPride, fear, disgust, ridicule, ennui, grief, sex-
passion, anger, etc., are forms of Himsa; and all thise are
concomitants of wine.

T A URTEEATE RN R I T | R
aig  waacAERRTaamTRar  §ar ngen

85. Flesh cannot be procured without causing destruc-
tion of life; one who uses flesh, therefore commits Himsa,

upavoidably.
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68. If the flesh be that of a buffalo, ox, ete., which
has died of itself, even then Himsa is caused by the crushing
of creatures spontaneously born therein.
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87. Whether pieces of flesh are raw, or cooked, or in
the process of coeking, spontaneously-born creatures of the
same genus are constantly being generated there.
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Commentary.

Here the word Nigota means such mobile creatures which are
spontaneously born in large numbers in decaying matter, solid or
liquid.
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88. He who eats, or touches, a raw, or a cooked piece
of flesh, certainly kills a group of spontaneously-born
creatures constantly gathering together.
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89. Even the smallest drop of honey in the world very
often represents the death of bees; the fool who uses honey
is a great destroyer.
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70. Even if one uses honey which has been obtained by
some trick from honey comb, or which has itself dropped
down from it, there is Himsa in that case also, because of the
destruction of creatures of spontaneous birth born there.
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71. Honey, wine, butter, and flesh are extreme fer-
mentations. Those with vows woald not eat them. Therein
(are born) creatures of the same genus.
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. .....712..: The two Udumbaras (Gular and fig) and fruits of
Pnpal Pakar, and Banyan are birth places of mobile, bemgs.
Therefore Himsa of those creatures is caused by eating them.
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’?8 ‘Again; if they, the above five fruits be ‘dryy and

“free from mobile beings, ‘on’ account -of efflux of tine; “even
.'then in using them there is. Himsa, caused by the exlstence of
an excessive desire for them.

i3 11 Commentary.

“A"'person would not even think’ ‘of eating such prohibited
things, unless’ he has ‘strong desire for them, and onewho has a
strong uncontrollable desire is certainly injuring his pure character,
and is lr.keiyt‘dbé'temnted Jato  the ‘tse -of ‘the] forbidden: things.
The practice ¢ of drying vegetables for s | is reprehermbie. because
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of the strong desire for the thing itgelf. FIBIPR
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4. Those pure intellects, who renounce t.he'grhove

eight things, which cause painful and insufferable calamity,
render themselves worthy of Jain discipline.
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75 Those who, even after llstemng to the. doctrme “of
" Ahimsa, are not able to renounce the Himsa of 1mmoblle belngs-
“should at least give up the Himsa of mobﬂe beings.- i 100
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| 786. Renunclat.lon of nine-fold commission, - by:” belf,
! through agent, and] approval, by ‘body; speech; arndmxpdz.ls
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Perfect Renunciation (Autsargiki Nivritti). Imperfect renun-
ciation (Apavadiki Nivritti) is of various kinds.

Commentary,

One, who has perfectly renounced Himsa, will not utter a word
which is likely to give pain to another; will not do any act which
may cause injury to another, will not harbour any thoughts pre-
judicial to another, will not make anybody else utter words likely
to cause pain to another, nor commit acts likely to injure another,
nor entertain feelings of ill-will towards another ; and will not ap-
probate or encourage others who by words, deeds, or thought
cause pain to another.

This nine-fold renunciation is Perfect Renunciation. If the
renunciation is limited in respect of mobile, or immobile ,or of any
one or more of the nine kinds of commission,it would be Imperfect.
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7'(. Householders possessed of appropriate arlicles of
enjoyment have to injure a limited number of one-sensed
beings. They should desist fromn causing destruction of other

immobile beings.
Commentary.

Jainism is a practical religion, and consistent with temporal
activity and prosperity. It does not inculeate lazinass, or inertness.
It is not the fatalism of the idle do-nothing-fellow. Jainism teaches
a self imposed discipline, with due regard to cne’s own capacities
and surroundings. What it does lay stress upon is the indisputable
principle that one should never act nagligently, unnecessarily, with-
out any sense of responsibility. It requires one not to incur the
easily avoidable sin of indulging in unnecessary or thoughtless acts,
harmful to self and to others. With this one principlein view, a
householder may engage in all proper pursuits of a business life.

HYAARGIS  WAAREREET 64l |
HARFT ACWQAATARGAFRA WAasTH | 9% U



PURUSHARTHA-SIDDHYUPAYA 39

%8. Those who have been impressed with the highest
Ahimsa-elixir, which leads to immortality, should not be dis-
tressed on seeing the improper behaviour of the ignorant.
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9. “Sacred religion is very subtle, and there is no
wrong in committing Himsa for the sake of religion.” (People)
should not allow themselves to be thus deceived in the name
of religion, and should never kill embodied beings.
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80. Never entertain the wrong idea that religion flour-
ishes through gods, and that therefore everything may be
offered to them. Do not kill embedied beings, under such
perverted judgment,

Commentary.
It is a perverse notion that religion sanctions Himsa, or that the
gods are pleased at sacrifices of living beings offered in their name.

Gods are good, and religionis peacegiving ; and can never encourage
or sanction what gives pain to a living being .
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81. Animals should not be killed for guests in the be-
lief that there is no harm in killing goats, etc., for the sake
of persons deserving respect.
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82. Withthe idea thata meal prepared from the slaugh-
ter of one livingbeing is preferable to that produced by
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l:;héf":t'l_éstru'ction of many lives, one should never kill a living
being of a higher grade. |
' o Commentary.

In these 4 verses, the author meets the various excuses which
are adopted by flesh-eaters: .

* “Killing of animals for the sake of sacrifices, for the entertain-
_ment of guests or persons of rank, has been deprecated in verses 79,
80,and 81. In verse82, the author meets another argument which
lig Sometimas raised. ‘Some people urge that the Jainas' believe that
tHeré islifé'in all vegetables ; ‘and further that there are innumer-
able, and even infinite Jivas in some vegétables. Vegetable food

would therefore lead to the killing -of innumerable lives, and it

would be' preferable to kill one animal for food rather ‘tLan cut “up
and cook,a number of vegetables. Thisargument. is_misleading ‘and
false. Itignores the fact that the body of an animal has innumer-
able mobile and immobile beings therein. . The presence of innumer=
_able amaebz ina drop of blood is a matter which has been proved to
“demonstration by science : microscopic examinations also show the
‘presence of infinite germs in faces, urine, and in all parts of the
body. Thus there is comparatively speaking the'least Himsa in in-
juring the motionless one-sense living  beings belonging to the veges
table kingdom. The higher the number of vitalities. possessed by a
Jiva, the greater is the Himsa in killing it. -

g wa, Fd A Red s a2

.. -.88., Beings which kill others should not be killed in-the
‘belief that the destruction of one of them leads to  the protec-
‘tion' 0f many others.
IR HE A Commentary.

This plausible argument is often raised by sportsmen. They
defend hunting.on the ground that by doing so they protect human-
ity from the ravages of ferocious animals. The wanton shooting of

‘bixds; and fowls, of :pig and fox; of deer and rabbit, and fishing are
‘obviously indefensible. Lion hunt is a pastime. The hunters go in
large. parties forithe excitement of sport, and not for freeing man-
_kind f;:am.,_the,ponsible attack of the lion. In fact, the poor lionis

“beaten and brought out from his seclusion for b>ing shot at for the
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fun of the big men who level their guns at him from a safe distance
and take pleasure in watching his death agonies. The rare case of
a person going out to kill a man-eating tiger now requires to be dis-
cussed. ' In his case also, it may safely be said that the feelings
which actuate him ara the hope of 2 reward, praise, renown, the ex-
pectation of being called a bold man, and excitement of sport, rather
than the pure desire of saving his fellow men. The argument is,
in fact, an apology and an excuse. : ail

To proceed further. i T
You cannot make some happy by destroying others. The feelings

of enmity, hostility, and revenge are the cause of pain and misery,
dread and fear. It has been known that gerpents and’ tigers have
approached and gone past the saintly ascetics who, wrapped up in
their meditations had in them no fear of, and no ‘hostility towards
them. The serpentorthetiger attacks man, not because, as is wrong-
ly supposed, it is his nature to do so, but because it apprehends harm
from man and strikes in self-defence. If man, the most intelligent
of all creatures, himself cast aside all fear and looked at a serpent or
a tiger fearlessly, eye to eye, it would simply be magnetised or hypno-
tised, would obey his will and never think of injuring him.
This is the scientific explanation of the miraculous  fact that tigers
and serpents, bears and scorpions, crawled at the blessed feetof

the Munis and Rishis of yore. .
qgeeATIRALSHI Sfta=a ITRTafea JE AN -
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84. *“These kill'many lives, and accumulate grave sin’
Doing this act of merey, those who injure others should

not be killed.
Commentary.

This is also a fallacious argument. Killing does not mean an
extinction of life for ever. The only way to stop the accretion of
bad karmas is by self-restraint. Loss of life is only a loss of
the opportunities for spiritual advancement. By killing such living
beings, you incur sin, and retard the spiritual progress of your-

gelf and of those whom you kill.

qggAm: Sty St @RRT g:@ﬁ%&ﬁ'lll
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856. “Those in great suffering will on being killed soon
obtain relief from agony.” Do not even kill the distressad
one by having grasped the sword of such miszonception.

Commentary.

The wrong notion that by killing a dog, or a horse, permanently
disabled, or suffering from incurable wounds, you would relieve him
of his pain, and would thus do good to him is very commonly
prevalent. In Egypt, some people considered it a pious religious duty
to stab their old parents to death, in the belief that by doing so, they
relieved them of the miseries and infirmities of old age. This false
belief arises from an ignorance of the law of Karma. The pain and
suffering which a living being, has to endure and go through is in-
evitable, and a necessary consequence. There is no possible escape
from it. It must be undergone now, or hereafter, in this life or
the next. The bad Karmas which bring it about must be worked
out. You carnot reduce the effect of Karmas. The chief influencing
cause in the killing is that you cannot bear to see the misery of the
suffering living being and wish to put an end to the disazreeable sight
or the piteous moans by the cheap process of killing him outright.
Such an act is Himsa. It is wrongly called and believed to be an
act of mercy or commiseration. One may well help the distressed
by nursing or helping otherwise. Veterinary hospitals should take
as much care of the sub-human class, as cther hospitals do for
humanity. All hospitals should be free. There should be no fee
charged for medicine, attendance, or surgical operations. This is
the primary duty of individual citizeni, municipal corporations,
and of the State. Its neglect is a culpable omission.

TR GEMEANANTa G gar: gie a7 |
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88. It is difficult to obtain happiness, The happy shall,

if killed, continue to be happy. Do not please adopt the wea-
pon of this (false) reasoning for killing those who are happy.

Cowmentary.

Happiness and misery depend uvon one’s own acts and thoughts.
We cannot make the happy state, one is in, continue by killing him.
Cossation of one form of existence does not mean the wiping out of
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all evil Karmas previously acquired, and the continuance of the good
Karmas in operation at the time he s killed.

RGN AAITHATAET FIASHATE |
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87. A disciple desirous of piety should not cut off the
head of his own preceptor when he, by meansof constant prac-
tice, has attained such perfection of concentration, as leads
to a good condition of life.

; Commentary.

Here is another illustration of Himsa committed by misguided
fanatics in the name of religion. Some persons believe that if the
soul of a person in deep concentration. and thus in close communion
with the super-soul, is separated from the body while in that condi-
tion, he will attain ever-lasting bliss. This is a false belief.

The person in concentration, may, if he is sufficiently spiritually
advanced, continue the concentration throughout and enjoy the bliss
of communion. If he is not so advanced, death can not add to his
gpiritual advancement. The killing is not only useless, but
positively harmful as bringing evil Karmas in bondage.

gaaRafaEt fRatneag Igga)
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88. Do not believe in the doctrine of  pot-breaking im-
mediate salvation” inculcated by Kharpatikas, impelled by their
thirst for small riches; into inducing such beliefin their pupils.

Commentary.

The sect of Kharpatikas now extinct, believed that the soul
was imprisoned in the body, just like a light covered by a pot. When
thepot is broken, the light becomes free and spreads out in all direc-
tions. The body being destroyed the soul would be free. This doc-
trine was inculcated by wicked priests in order to get rid of their
votaries who stayed with them, and whose belongings were on their
death likely to come into possession of the priests. Much erime
was once committed in the name of religion, and the unsuspecting
credulity of ignorant people was exploited by criminal sophists.

gezl O QUEAEGAIT ARG RATIEaH |
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=89, One should not kill himself by zsulously gwmg
one’s own flesh as food to another starvmg person, seen ap-
proaching in front.’
Commentary.
Self-sacrlﬂce. literally speaking, was also at one time consider-
ed 'an act of religious ptety, It isundoubtedly Himsa, Attempt
at suicide is a criminal offence.

FLAW AP NE FTIAFRATRIFIRT TET |
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.1.;.80.. What person is there who, having a clear intellect,
l_nwmg served teachers well-versed in the various pointsof
view, having realized the essence of the Jaina religion and
having adopted Ahimsa, would yield to the delusions (set forth
above )
- Commentary.

‘Verses 43 to 80 deal with Ahimsa. It is either Autsargiki
Nivritti, or Apavadiki Nivritti. Autsargiki is defined in verse 76, as
complete Ahimsa in 9 ways, by self, through another, or by appro-
bation, and in each case through mind, body, or spesch. That which
is not complete, is Apavadiki, and its degrees and forms areinnu-
merable, varying from the slightest to that which just falls short of
being ¢omplete.

. Himsa is also classified as Samkalpi or Arambhi. 'Samkalpi is
wh_at which is committed with the sole intention of Himsa, without
any justifying reason whatsoever behind it. Arambhi is committed
unavoidably, by house-holders in the performance of various duties
and occupations. Saint Amitgati, an Acharya contemporary with
Saint Amrit Chandra the author of this book, in the 6th Chapter of
Shrévakﬂchéra says :—

fe|n a9 MRGAARIT Feqar g9a: |
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Himsa has, by the learned, been said to be of two kinds, Aram-

bhaja, arising from occupations, and Andrambhaja, not due to any
occupation. He who has renounced the life of a householder, cer-
tainly avoids both kinds. One with mild passion, while living the
life of a house-holder, cannot of course avoid Arambhaja Himsa
when performing various occupations.
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Hunting, offéring animal sacrifices, killing for food, amusement
or decoration are illustrations of Andrambhi or Samkalpi Himsa,
which may be translated as ‘‘ Intentional Injury-’’ It canbe avoided
by every thinking person without any difficulty or harm to himself.

Arambhi Himsa may be sub-divided as Udyami, Grahirambhi,
and Virodhi. Udyami is Himsa unavoidably committed in the ex-
reise ‘of one’s profession. Permissible professions are of 6 kinds,
vig., (1) the profession of a soldier, 5nfq, (2) the profession of &
writer, #f¥ (8) that of agriculture B (4) trade I1fusA, (5) industry .
fey. (6) art famnm,

Grah-Arambhi Himsa is that which is unavoidably committed in
the performance of necessary domestic purposes, such as preparation-
of food, keeping the house, body, and clothes clean, construcl;lon of
buildings, wells, gardens, and keeping cattle. 4

“ Virodhi ’ is Himsa unavoidably committed in defence of per-
son and property, against thieves, robbers, dacoits, assailants, and
enemies, in meeting their aggression, and in causing 'the least
possible injury, necessary in the circuiustances, in which one may
find himself.

The cases discussed in verses 79 to 89 are all covered by Sam-
kalpi Himsa and have no concern with Arambhl Hlmaa or any of
the 3 kinds set out above.

One who has renounced all household connection and has adopted
the discipline of a saint, practises complete Ahimsa. A true belie-
ver in the householder’s stage, abstains from Samkalpi Himsa, but
is unable to abstain from Arambhi, although he tries his best to
avoid it as far as possible, and is ever making progress.insuch
endeavour. j :
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91. Wherever any wrong statement is made through
Praméda Yoga (careless activity of body, mind, or speech), it
is certainly known as falsehood. It is divided into 4 kinds.

FNEE: §30 & et 37g1
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92. ‘A statement by which the existence of a thing with
reference to its position, time, and nature is denied, is the
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first kind of falsehood ; for example, to say *‘ Deva Datta is
not here,” (when he is present).

HEIM @ TEIET I TAAFGALER: 1.
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93. Where a thing does not exist, with reference to the
position, time, and nature of other objects, and it is said
to exist, the statement is the second kiud of falschood e, g.,
to say ¢ pitcher is here” (when it is not actually there).

7g I EFEIREETW SR aiRae |
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94. The third kind of falsehood is that, where an

existing thing is represented as something different from what
it really is, for example, when a horse is said to be a cow.

niRaRIFEIIARTaN wal IT9Ed aq)
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9. Speech of 3Xkinds, Garhita, condemnable; Sdvadya,
sinful, ov Apriva, disagreeable, is ordinarily speaking, said to
be the fourth kind of falsehood.

YGAFTATH FHYAEATE TAAT T |
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96. Garhita speech is said 1o be all that, which is back-

biting, harsh, unbecoming, nonsensical, or otherwise un-
canonical.

FTANTAARUFITA AT NI |
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97. All speech which makes another engage in piercing,
cutting, beating. ploughing, trading, stealing, etc., is Sdvadya,
sinful as it leads to destruction of life, ete.



